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 1 The Preparation Ceremony
Setting the Motivation and Conferring the Inner Empowerment 

Preliminaries

The disciples rinse their mouths, prostrate three times, and offer a mandala.

Setting the Motivation

The Guru-deity explains the proper motivation:

"Some people seeking to practice tantra enter the mandala for the sake of this (lifetime), and
others for gaining the positive force (to attain a higher rebirth or liberation). Others, however,
seek the benefit of everyone in the world. Intelligent ones enter the mandala with many acts of
faith, seeking the aim of what goes beyond worldly life. They do not wish for results in this life.
Those wishing for things in this life do not achieve the aim of what goes beyond worldly life. But
those who seek what goes beyond worldly life gain large results (even) in this world."

Conferring the Inner Empowerment

(1) The disciples are drawn into the mouth of the Guru-deity, melt into Bodhichitta-drops and,
through his vajra-organ, enter the lotus-womb of the mother-consort, dissolving into voidness.

(2) Within a state of voidness, from a blue HUM, then a blue vajra, the disciples arise as a
simple Kalachakra with one face, two arms, a blue body, right leg red and outstreched, left leg
white and bent, and without a consort-partner.

(3) The Guru-deity draws forth with light-rays from the seed-syllable at his heart all the male
and female Buddhas. They enter his mouth, melt in his heart with the fire of affection and, in the
form of Bodhichitta-drops, enter through his vajra-organ and give empowerment to the disciples in
the lotus-womb of the mother.

(4) The disciples are then emitted from the lotus-womb and take their places outside the mandala
palace, just outside the eastern porch.


Making Requests and Causing the Disciples to Take Firm Hold of Tantra

Requesting the Vows

The disciples request the Bodhisattva vows, close bonds (dam-tshig, Skt. 
samaya) and refuge, by repeating three times:

"The sole liberator from the ocean of recurring existence, which is frightful with the sea
monsters of birth, aging, and death, is you, O great joyous teacher of mine. O great protector, I
am seeking the firm way of great enlightenment. Bestow on me the close bonds; bestow on me also
Bodhichitta (vows). Bestow on me also the three refuges – Buddha, Dharma, and Sangha. O protector,
please let me enter the supreme city of great liberation."

Arousing Firm Conviction in Tantra

The Guru-deity explains about tantra in order to arouse firm conviction in it:

"Child, come here. I shall thoroughly teach you the rituals of the method of practice of
Mahayana Tantra. You are a vessel of the great method. Through the power of tantra, the Buddhas of
the three times, those who have vajra body, speech, and mind, thoroughly gain peerless deep
awareness (ye-shes). With the peerless yoga of tantra, the supreme ones, such as the Lion of the
Shakya Clan, overcame the terrible and powerful masses of demonic forces (Skt. 
mara). Realizing that the world would follow, he turned the wheel of Dharma and then
passed away. Therefore, to attain omniscience, O child, do this with intelligence."


Taking Vows, Protecting, and Being Transformed and Elevated

Taking the Bodhisattva and Tantric Vows

(1) The disciples take the Bodhisattva vows by repeating three times:

"I take refuge in the Three Gems, individually admit to all my destructive acts, rejoice in the
constructive actions of all beings, and take hold with my mind the enlightenment of a Buddha."

(2) Although in the text, the disciples now request and take the tantric vows, this is usually
omitted here since it is done the next day.

Protecting the Disciples with Inseparable Method and Wisdom by Transforming Their Six Elements
into the Nature of the Six Female Buddhas

The disciples visualize:


	at their foreheads that the water element becomes a white syllable U on a white moon disc,

	at their hearts, the wind element becomes a black I on a blue-black Rahu disc,

	at the crown of their heads, the space element becomes a blue A on a blue creative energy drop
(thig-le),

	at their navels, the earth element becomes a yellow LI on a yellow Kalagni disc,

	at their throats, the fire element becomes a red RI on a red sun disc,

	at their pubic regions, the consciousness element becomes a green A: on a green deep awareness
disc.



Transforming and Elevating the Disciples' Body, Speech, and Mind

The disciples visualize:


	at their hearts, on a black Rahu disc, a black HUM,

	at their throats, on a red sun disc, a red A:,

	at their foreheads, on a white moon disc, a white OM.



The Guru-deity then touches these three spots on the disciples with the vajra in his hand,
sprinkling drops of water from the conch. Offerings are then made to the disciples.


Tossing the Stick of the Neem Tree and Taking the Sips of Water, and So On

Tossing the Neem Stick

The disciples toss the stick of a 
neem tree onto a tray with a mandala drawn in it, to determine the actual attainments (dngos-grub, Skt. 
siddhi) they will most easily achieve. They do this by holding the stick in both hands
directly above the tray and letting it fall, while reciting a mantra.

Taking the Sips of Water

The disciples are given a handful of water. They first rinse their mouths with a little of it,
spit that out, and then drink the rest in three sips. This purifies the stains of their body,
speech, and mind.

Receiving Kusha Grass and a Protection String

(1) The disciples are given two pieces of 
kusha grass, one long and one short. They need to place the long one under their
mattresses tonight, parallel to their bodies, with the head of the grass under their heads. They
need to place the short one under their pillows, perpendicular to the long piece of grass, and with
the head of the grass on the left side.

(2) The disciples are given a red protection string to tie around their upper forearms, on
either the left or right arm. This string is to be worn until either Maitreya Buddha comes, or the
disciples develop pure love.


Arranging the Six Buddha-Families and Invoking Vajrasattva

Arranging the Six Buddha-Families

(1) The disciples visualize the seed-syllables of the six Buddhas on their six places:


	at their foreheads, a white OM,

	at their throats, a red A:,

	at their hearts, a black HUM,

	at their navels, a yellow HO:,

	at the crown of their heads, a green HAM,

	at their pubic regions, a blue KSHA:.



(2) The six Buddhas from the mandala emanate replicas of themselves, which enter and dissolve
into the six syllables.

Invoking Vajrasattva

The disciples repeat a long mantra for invoking Vajrasattva, to transform and elevate their
body, speech, and mind.


Enhancing the Disciples' Happiness by Explaining the Dharma and Instructing Them to Examine
Their Dreams

Enhancing the Disciples' Happiness

The Guru-deity enhances the happiness of the disciples by explaining how rare the opportunity is
to meet with the tantra teachings. He recites:

"There is the suffering of (being conceived in) a womb and staying in a womb. Birth and being a
baby are also sufferings. Youth and adulthood are filled with the great problems of being disturbed
about losing one's marriage partner, money, and wealth. The old have the sufferings of death and
then the fearsome situations of being reborn once more in one of the six wandering states, such as
in a Howling Hell. Wandering beings, bewildered by these illusions, are bound with problems,
nothing but problems. Few reborn in recurring existence are humans, while even fewer have the mind
to practice the Dharma. Even fewer, through the force of the virtue of being attracted to
Buddhahood, step up to the first vehicle (Mahayana); while still fewer engage their entire
intelligence in the glorious Vajrayana. Even fewer, who wish Buddhahood, enter into (Kalachakra
which can bring) the supreme state of bliss."

Also, "The Omniscient Ones arise in the world rarely, only sometimes, like an 
udumvara flower, and then do not appear. The arising of the manner of tantra practice is
even rarer than that. Through it, the unequaled welfare of sentient beings can be accomplished
without passing away. Even the (consequences of) negative acts done earlier over tens of millions
of eons are entirely removed immediately upon seeing such a mandala. Thus, what need to mention
about living in the manner of tantra practice, which is endlessly famous. If one repeats the
protective mantras, one will achieve the unsurpassed state. Whoever's mind is non-fluctuating about
this supreme of practices will eliminate the worse states of wandering rebirth which give rise to
all suffering. You great beings have today found the unparalleled finding, for all of you will be
upheld in this teaching by the Buddhas and Bodhisattvas. And you great beings born into it, are now
abiding in it, so that through it, tomorrow you will be born thoroughly into the Great Vehicle
(Vajrayana). Through proceeding on that glorious supreme path that gives rise to the Great Vehicle
(Buddhahood), you will become Buddhas, self-arisen beings of great fortune, knowing all the
world."

Giving Instructions for Examining Dreams

The six-syllable mantra, OM A: HUM HO HAM KSHA:, is given. The disciples need to recite this
mantra before going to sleep. The disciples are instructed to sleep on their right sides, with the 
kusha grass under their mattresses and pillows, as explained before, and with their heads
facing the mandala. Even if their heads are not facing the mandala, they need to imagine that they
are. They need to observe and remember the dreams they have at early morning, just as the sky
begins to become light.

 2 Entering the Mandala
Outline of the Actual Empowerment

The actual Kalachakra empowerment is divided into two parts:


	entering the mandala,

	giving the empowerments to those who have entered.



The first part, entering the mandala, is divided into two sections:


	entering blindfolded,

	entering as someone who can see the mandala.



The first part, entering blindfolded, is divided into two parts:


	entering outside the curtain,

	entering inside the mandala palace.




Entering Blindfolded Outside the Curtain

Preliminaries

The disciples rinse their mouths with water and prostrate three times. The Guru-deity offers a 
torma to chase away interferers. He explains how one must not be proud if one has had a
good dream or depressed if one has had an inauspicious one, but that all dreams are void of
inherent existence. He then purifies any interferences from the dreams. The disciples then offer a
mandala.

Rejoicing and Requesting the Vows

To generate happiness at the opportunity to achieve the highest actual attainment of
enlightenment, the disciples repeat a long mantra twice in Sanskrit and once in Tibetan. The
disciples then request once more the Bodhisattva vows, close bonds, and refuge, by repeating three
times:

"The sole liberator from the ocean of recurring existence, which is frightful with the sea
monsters of birth, aging and death, is you, O great joyous teacher of mine. O great protector, I am
seeking the firm way of great enlightenment. Bestow on me the close bonds; bestow on me also
bodhichitta (vows). Also bestow on me the three refuges – Buddha, Dharma, and Sangha. O protector,
please let me enter the supreme city of great liberation."

Receiving Ritual Garments, Blindfolds, and Flowers

The Guru-deity passes out to the chief disciples ritual lower garments, upper garments, and
crown protrusions. He passes out to all the disciples red blindfold ribbons, which the disciples
put on their foreheads, and a flower, which the disciples hold until later.

Tossing the Neem Stick and Taking the Sips of Water

Once more, the disciples toss the stick from the 
neem tree and take three sips of water for purification.

Generating the Disciples as the Vajrasattva Couple

The disciples are generated in the form of a simple Kalachakra, with one face and two arms,
holding vajra and bell, with a blue body, right leg red and outstretched, left leg white and bent,
and embracing a blue Vishvamati, with one face and two arms, holding a cleaver and skullcup.

The disciples visualize:


	at their hearts, on a black Rahu disc, a black HUM,

	at their throats, on a red sun disc, a red A:,

	at their foreheads, on a white moon disc, a white OM.



Light from these three syllables fills their body transforming it into clear light.

Asking the Disciples Their Family-Traits

The Guru-deity asks the disciples what their family-traits are (Hinayana or Mahayana) and what
they admire, by asking:

"O, who are you? What do you seek?"

The disciples answer:

"I am a fortunate one. Great bliss." (Fortunate one means they have a the Bodhisattva
family-trait.)

Further Requesting and Taking the Vows

(1) The disciples further request the Bodhisattva vows by repeating:

"I go for refuge to the feet of you, O remover of the frights of recurring existence (samsara), you who are unstained by the faults of recurring existence, you who are the
essence of all excellence. For me there is no other refuge from the inexhaustible frights of
recurring existence. Therefore, being very compassionate, be kind to me today. Frightened by
terrible recurring existence, from today I especially go for refuge to you Triumphant Buddhas, and
with pure body, speech, and mind, I also (go for refuge) to your lotus feet (O Guru), you who
definitely remove the frights of recurring existence."

(2) The disciples then take the Bodhisattva vows by repeating three times:

"I take refuge in the Three Gems, individually admit to all my destructive acts, rejoice in the
constructive actions of all beings, and take hold with my mind the enlightenment of a Buddha."

(3) The disciples then request the tantra vows, by repeating:

"Bestowing on me the excellent irreversible empowerment of the mandala circle, O protector,
please explain the principles of the mandala, the deities, the activities of a master, the close
bonds of all Buddhas, and the supremely secret vows. In order to benefit all sentient beings, I
shall forever act as a master."

(4) The disciples then take the tantra vows by repeating three times:

"O Buddhas and Bodhisattvas, please pay me heed. I (repeat your name) from this time forth,
until arriving at the essence of enlightenment, shall generate an excellent unsurpassed heart of
bodhichitta, expanding out to enlightenment, in the same way that the protectors of the three times
became decisive about enlightenment. I shall firmly keep individually the three forms of ethics -
the ethical trainings, the mass of positive practices, and bringing about the welfare of sentient
beings. For the five-pointed vajra (family of Akshobhya), I shall uphold a vajra, bell, (mudra) seal and my Guru, with the crown of my head. For the jewel (family of
Ratnasambhava), I shall be generous; for the wheel (family of Vairochana), I shall keep the close
bonding practices of the supreme Buddhas. For the sword (family of Amoghasiddhi), I shall make
offerings; for the bright lotus (family of Amitabha), I shall maintain restraint. So that sentient
beings may be liberated, I shall, for the (Vajrasattva) family of the source of the Buddhas,
generate bodhichitta. I shall liberate those not liberated (from the obstructions to omniscience).
I shall release those not released (from recurring existence). I shall relieve those not relieved
(in the worse rebirth states) and set sentient beings in a state of release."

(5) The Guru-deity explains the twenty-five modes of tamed behavior.

[See: 
The
Twenty-Five Modes of Tamed Behavior.]

(6) The disciples repeat three times their acceptance of the twenty-five modes of tamed
behavior:

"I shall keep forever these twenty-five modes of tamed behavior, and in this way destroy the
frights of recurring existence in accordance with the word (of Buddha), the chief of all
beings."

The Yoga Encompassing Everything

(1) The disciples generate conventional bodhichitta, dedicating their hearts to attaining
enlightenment in order to benefit everyone. They visualize this in the form of a white moon disc
lying flat at their hearts.

(2) The disciples then generate deepest bodhichitta, a mind that understands voidness. They
visualize this as an upright white vajra standing on the moon disc at their hearts.

(3) The disciples repeat a mantra, while thinking that they will always keep these attitudes of
mind.

(4) A replica of such a moon disc and vajra also at the Guru-deity's heart is emanated and
dissolves into the moon and vajra at the disciples' hearts.

(5) The Guru-deity, holding a vajra with a flower at the disciples' hearts, repeats a mantra,
making these minds firm.

Reminding to Keep the Secrecy

The Guru-deity places his vajra on the disciples' heads and reminds them to keep the secrecy,
saying:

"Today, you shall be transformed and elevated by all the Buddhas. You must not speak about this
supremely secret mandala of all the Buddhas to those who have not entered a mandala or to those
with no faith."


Entering Blindfolded Inside the Mandala Palace

Entering, Circumambulating, and Prostrating

(1) The disciples imagine the curtain is drawn aside and they enter the mandala palace through
the eastern doorway. Blindfolded, they circumambulate three times the ground-floor body mandala
level, in the corridor between the wall and the ledge where the deities are, while repeating a
mantra.

(2) At the eastern doorway, the disciples transform into a green Akshobhya and prostrate to the
main figure three times, while repeating a mantra. A replica of Akshobhya from the mandala
dissolves into the disciples.

(3) The disciples transform into a black Amoghasiddhi and prostrate to him three times, while
repeating a mantra. A replica of Amoghasiddhi from the mandala dissolves into the disciples.

(4) The disciples circumambulate clockwise to the southern doorway, transform into a red
Ratnasambhava and prostrate to the him three times, while repeating a mantra. A replica of
Ratnasambhava from the mandala dissolves into the disciples.

(5) The disciples circumambulate clockwise to the northern doorway, transform into a white
Amitabha and prostrate to the him three times, while repeating a mantra. A replica of Amitabha from
the mandala dissolves into the disciples.

(6) The disciples circumambulate clockwise to the western doorway, transform into a yellow
Vairochana and prostrate to the him three times, while repeating a mantra. A replica of Vairochana
from the mandala dissolves into the disciples.

(7) The disciples circumambulate clockwise to the eastern doorway, and still as a yellow
Vairochana prostrate to the Guru three times, while repeating a mantra.

The Giving of Promises

(1) Placing his vajra on the disciples' heads, the Guru-deity explains the benefit of keeping
secrecy.

(2) Keeping his vajra on the disciples' heads, the Guru-deity explains the drawbacks to their
bodies of not keeping the secrecy.

(3) Placing his vajra at the disciples' hearts, the Guru-deity explains the drawbacks to their
minds of not keeping the secrecy.

(4) The Guru-deity explains both the advantages of keeping secrecy and the disadvantages of not,
and the disciples' are given from the conch a sip of vajra oath-swearing water.

(5) The Guru-deity takes the disciples' hands and explains the importance of never saying bad
things about their vajra masters.

Causing the Deep Awareness Beings to Descend and Reciting Words of Truth

(1) The disciples repeat three times a verse of request:

"May all the Buddhas transform and elevate me. May the glorious Kalachakra please descend into
me."

(2) All appearances dissolve into voidness. Within a state of voidness, from a blue HUM the
disciples arise as a blue vajra, which transforms into a full Vajravega, fierce, with a blue body,
four faces, twenty-six arms, and two legs.


	At their navels, from LAM, comes a yellow square earth mandala marked with a wheel, and on it,
on a yellow Kalagni disc, is a yellow HO:.

	At their hearts, from YAM, comes a black bow-shaped wind mandala marked with two banners, and
on it, on a black Rahu disc, is a black HUM.

	At their throats, from RAM, comes a red triangular fire mandala marked with a jewel, and on it,
on a red sun disc, is a red A:.

	At their foreheads, from VAM, comes a white round water mandala marked with a vase, and on it,
on a white moon disc, is a white OM.



From these four syllables, and from the HUM at the heart of the Guru-deity, lights go out and
bring back the four vajra deities (vajra body, speech, mind, and deep awareness), who dissolve into
these four syllables.

(3) Below the disciples' feet, from YAM comes a black bow-shaped wind mandala. On it, from RAM,
comes a red triangular fire mandala marked with RAM. On it, on the two soles of the disciples' feet
are red JHAIs radiating light.

Light from the heart of the Guru-deity strikes the wind mandala, making it turbulent, which
causes the fire mandala to blaze. Light from the JHAIs enters through the pores of the soles of the
disciples' feet, stimulating the four syllables, which emit light that fills the disciples' entire
bodies.

At the same time, from the heart of the Guru-deity light is emitted which brings back all the
Buddhas in the form of Kalachakras and Vajravegas, who fill all of space and dissolve, as deep
awareness beings (ye-shes sems-pa, wisdom beings) into the disciples' bodies.

(4) Saying OM A: HUM, the Guru-deity tosses flowers on the heads of the disciples.

(5) The descent of the deep awareness beings is protected and made firm with the seed-syllables
of the six Buddha-families of method and wisdom. The disciples visualize:


	at their foreheads, a white OM,

	at their hearts, a black HUM,

	at the crown of their heads, a green HAM,

	at their navels, a yellow HO:,

	at their throats a red A:,

	at their pubic regions, a blue KSHA:.



Observing Signs

The disciples remove their blindfolds for a moment, look at the sky, and observe what color they
see. The disciples put their blindfolds back on.

Circumambulating

Karmavajra, the emanated assistant of the Guru-deity, leads the disciples in circumambulating
the mandala three times.

Reciting Words of Truth

The Guru-deity, in the form of Karmavajra, stands at the eastern doorway of the mandala palace
and recites words of truth that may his disciples be shown the Buddha-family they have the positive
potential to be connected with.


Entering as Someone Who Can See the Mandala

Offering a Flower

The disciples offer a flower to the mandala by tossing the flowers they were given earlier onto
a tray, which has a mandala drawn on it and is held on top of a vase. They hold the flower in both
their hands, directly over the tray, and then let it fall while reciting a mantra. Depending on the
direction in which the flower falls, the disciples learn the Buddha-family they have a connection
with and receive the secret name of that Buddha-family.

The flower is given back to the disciples, who place it on the top of their heads, while
repeating a mantra. From the touch of the flower on the top of their heads, the disciples
experience voidness and bliss.

Removing the Blindfold and Seeing the Mandala

The disciples remove their blindfolds and see the mandala clearly. The Guru-deity describes the
mandala and all the figures in it.

Reciting the Words of the Close Bond

With joy at seeing the mandala, the disciples recite the words of their close bond:

"OM. I have entered the vajra mandala, great mandala. I see the yoga mandala, great mandala. I
am receiving the empowerment into the hidden mandala, great mandala. SAMAYA HO: HO: HO: HO:."

 3 Giving the Empowerments to Those Who Have Entered (the Mandala): The Seven Empowerments of Entering Like a Child
Requesting the Seven Empowerments

The disciples request all seven empowerments of entering like a child by repeating three
times:

"Just as Bodhivajra bestowed the great offering (of empowerment) on the Buddhas, today bestow
the same on me, O Vajra Space, so that I may be thoroughly released."


Clearing Away Interferences and Making Offerings

The Guru-deity makes offerings into a fire to clear away anything inauspicious, and then makes
other offerings.


Water Empowerment

Inner Empowerment as Vajra Body

(1) The Guru-deity leads the disciples to circumambulate clockwise to the northern doorway so
that they face the white body face.

(2) The disciples offer a mandala requesting the water empowerment to purify their five
elements, and repeat three times a mantra of request.

(3) Light-rays from the HUM at the Guru-deity's heart draw the disciples into the mouth of the
white body face of the Guru-deity. They melt and through his vajra-organ enter the lotus-womb of
the mother-consort, dissolving into voidness.

Within a state of voidness, from OM, then a white lotus, the disciples arise as white Vajra
Body, with three faces and six arms, embracing a red Pandaravasin, with three faces and six
arms.

Lights from the HUM at the Guru-deity's heart bring back deep awareness beings, who merge with
the disciples as Vajra Body.

The Guru-deity draws forth with light-rays from the HUM at his hearts all the male and female
Buddhas and Bodhisattvas. He makes offerings to them and requests they give empowerment to his
disciples. They go into union, melt with the fire of affection, enter through the crown of his
head, pass through his vajra-organ, and in the form of Bodhichitta confer empowerment to the
disciples in the lotus-womb of the mother.

The disciples are then emitted from the lotus-womb and take their places on seats inside the
northern doorway of the ground-floor body-mandala level of the palace.

The Actual Water Empowerment

(1) The Guru-deity clears away interferences and purifies into voidness the disciples' five
elements and the water of the vase.

Within a state of voidness, the disciples' five elements and the water of the vase are generated
as the five female Buddhas, embracing the five male Buddhas, and each having three faces and six
arms. On their foreheads is a white OM, on their throats a red A:, at their hearts a black HUM, and
at their navels a yellow HO:.

(2) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the female Buddhas of the vase and the disciples' elements.

The female Buddhas in the mandala give empowerment to the female Buddhas of the vase, and each
receives as a crown ornament the head of her Buddha-family.

The Guru-deity makes offerings to the female Buddhas of the vase.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the water of the vase.

(3) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The female Buddhas in the mandala give the actual water empowerment with white vases of
Bodhichitta, pouring some on the top of the disciples' heads.

(4) The Guru-deity recites the verses of auspiciousness as the attendant Karma-vajra holds up
the vase:

"Through an auspiciousness dwelling in the hearts of all sentient beings, the essence of
everything, the supreme lord of all Buddha-families, the source of all sentient beings, great
bliss, may you have today auspiciousness at the supreme conferring of empowerment.

"Through the Buddha possessing perfection like a gold mountain, being the protector of the
thousands of worlds, having abandoned the three poisons, and having a face like the broad petals of
a lotus, may you have today the auspiciousness of pacification.

"Through the highest supreme unwavering teachings set forth by him, famous in the thousands of
worlds, honored by gods and humans, the most excellent Dharma pacifying all beings, may you have
today the auspiciousness of pacification.

"Through the excellent spiritual community, rich with the auspiciousness of having heard the
teachings, honored by humans, gods and anti-gods, highest supreme assembly, conscientious, the
foundation of glory, may you have today the auspiciousness of pacification."

(5) The Guru-deity, reciting a verse and a mantra, touches water from the conch to five spots on
the disciples: the top of their heads, their right and left shoulders, and right and left hips. He
then sprinkles some and gives some water to the disciples to drink.

(6) By being sprinkled and washed, the disciples are purified of sufferings and stains. By
drinking, they experience great bliss and voidness.

The five elements of their bodies become the five female Buddhas. Light-rays from them bring
forth replicas of the five female Buddhas from the mandala, who dissolve into the five female
Buddhas in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the five female Buddhas that are the
disciples' five elements.

An offering is made to the disciples.

(7) The water empowerment is analogous to a mother washing her infant just as soon as it is
born. It washes away the stains of the five elements. It places seeds on the mind-stream for the
five female Buddhas and the actual attainments (dngos-grub, Skt. 
siddhi) that depend on them. It gives the ability to achieve positive potential (merit)
equivalent to someone of the first Bodhisattva level of mind (sa, Skt. 
bhumi).


Crown Empowerment

(1) The disciples offer a mandala requesting the crown empowerment to purify their five
aggregates (Skt. 
skandha), and repeat three times a mantra of request.

(2) The Guru-deity clears away interferences and purifies into voidness the disciples' five
aggregates and the crown.

Within a state of voidness, the disciples' five aggregates and the crown are generated as the
five male Buddhas, embracing the five female Buddhas, and each having three faces and six arms. On
their foreheads is a white OM, on their throats a red A:, at their hearts a black HUM, and at their
navels a yellow HO:.

(3) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the male Buddhas of the crown and the disciples' aggregates.

The male Buddhas in the mandala, give empowerment to the male Buddhas of the crown, and each
receives as a crown ornament the head of his Buddha-family.

The Guru-deity makes offerings to the male Buddhas of the crown.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the crown.

(4) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The male Buddhas in the mandala give the actual crown empowerment by touching the crown to the
disciples' five places and then placing it on the disciples' heads to wear. The disciples
experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(5) By being empowered in this way, the disciples' five aggregates become the five male Buddhas.
Light-rays from them bring forth replicas of the five male Buddhas from the mandala, who dissolve
into the five male Buddhas in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the five male Buddhas that are the
disciples' five aggregates.

An offering is made to the disciples.

(6) The crown empowerment is analogous to a mother piling into a bun the hair on top of her
infant's head. It washes away the stains of the five aggregates. It places seeds on the mind-stream
for the five male Buddhas and the actual attainments that depend on them. It gives the ability to
achieve positive potential equivalent to someone of the second Bodhisattva level of mind.

(7) The two empowerments received facing the white body face purify the stains of the body drop
and plant the seeds for attaining vajra body.


Ear Tassel Empowerment

Inner Empowerment as Vajra Speech

(1) The Guru-deity leads the disciples to circumambulate clockwise to the southern doorway so
that they face the red speech face.

(2) The disciples offer a mandala requesting the ear tassel empowerment to purify their ten
winds and repeat three times a mantra of request.

(3) Light-rays from the HUM at the Guru-deity's heart draw the disciples into the mouth of the
red speech face of the Guru-deity. They melt and through his vajra-organ enter the lotus-womb of
the mother-consort, dissolving into voidness.

Within a state of voidness, from A:, then a red jewel, the disciples arise as red Vajra Speech,
with three faces and six arms, embracing a white Mamaki, with three faces and six arms.

Lights from the HUM at the Guru-deity's heart bring back deep awareness beings, who merge with
the disciples as Vajra Speech.

The Guru-deity draws forth with light-rays from the HUM at his heart all the male and female
Buddhas and Bodhisattvas. He makes offerings to them and requests they give empowerment to his
disciples. They go into union, melt with the fire of affection, enter through the crown of his
head, pass through his vajra-organ, and in the form of Bodhichitta give empowerment to the
disciples in the lotus-womb of the mother.

The disciples are then emitted from the lotus-womb and take their places on seats inside the
southern doorway of the ground-floor body-mandala level of the palace.

The Actual Ear Tassel Empowerment

(1) The Guru-deity clears away interferences and purifies into voidness the disciples' ten winds
and the ear tassel.

Within a state of voidness, the disciples' ten winds and the ear tassel are generated as the ten
powerful ladies, each having four faces and eight arms. On their foreheads is a white OM, on their
throats a red A:, at their hearts a black HUM, and at their navels a yellow HO:.

(2) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the powerful ladies of the vase and the disciples' winds.

The powerful ladies in the mandala, give empowerment to the powerful ladies of the ear tassel,
and each receives as a crown ornament the head of her Buddha-family.

The Guru-deity makes offerings to the powerful ladies of the ear tassel.

They melt into Bodhichitta and transform back into the ear tassel.

(3) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The ten powerful ladies in the mandala give the actual ear tassel empowerment by touching the
ear tassel to the disciples' five places and then hanging it over the disciples' crowns. The
disciples experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(4) By being empowered in this way, the disciples' ten winds become the ten powerful ladies.
Light-rays from them bring forth replicas of the ten powerful ladies from the mandala, who dissolve
into the ten powerful ladies in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the ten powerful ladies that are the
disciples' ten winds.

An offering is made to the disciples.

(5) The ear tassel empowerment is analogous to piercing a baby's ears and giving it jewelry to
wear. It washes away the stains of the ten winds. It places seeds on the mind-stream for the ten
powerful ladies and the actual attainments that depend on them. It gives the ability to achieve
positive potential equivalent to someone of the third Bodhisattva level of mind.


Vajra and Bell Empowerment

(1) The disciples offer a mandala requesting the vajra and bell empowerment to purify their
right and left channels, and repeat three times a mantra of request.

(2) The Guru-deity clears away interferences and purifies into voidness the disciples' right and
left channels and the vajra and bell.

Within a state of voidness, the disciples' right channel and the vajra are generated as a blue
Kalachakra embracing a yellow Vishvamata, and each having one face and two arms. The disciples'
left channel and the bell are generated as a yellow Vishvamata, embracing a blue Kalachakra, and
each having one face and two arms. On their foreheads is a white OM, on their throats a red A:, at
their hearts a black HUM, and at their navels a yellow HO:.

(3) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the main couples of the vajra and bell and the disciples' right and left channels.

The main couple in the mandala gives empowerment to the main couples of the vajra and bell, and
each receives as a crown ornament the head of his or her Buddha-family.

The Guru-deity makes offerings to the main couples of the vajra and bell.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the vajra and bell.

(4) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The main couple in the mandala gives the actual vajra and bell empowerment by touching the vajra
and bell to the disciples' five places and then giving them to the disciples to hold in their
crossed hands. The disciples experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(5) By being empowered in this way, the disciples' right and left channels become the main
couple. Light-rays from them bring forth replicas of the main couple from the mandala, who dissolve
into the main couples in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the main couples that are the
disciples' right and left channels.

An offering is made to the disciples.

(6) The vajra and bell empowerment is analogous to a baby being made to smile and to first
speak. It washes away the stains of the right and left channels. It places the ability to bind the
right and left channels into the central channel and plants seeds for the mind to be unchanging
great bliss and the speech to have all aspects. It also plants seeds for the actual attainments
that depend on the main couple. It gives the ability to achieve positive potential equivalent to
someone of the fourth Bodhisattva level of mind.

(7) The two empowerments received facing the red speech face purify the stains of the speech
drop and plant the seeds for attaining vajra speech.


Tamed Behavior Empowerment

Inner Empowerment as Vajra Mind

(1) The Guru-deity leads the disciples to circumambulate clockwise to the eastern doorway so
that they face the black mind face.

(2) The disciples offer a mandala requesting the tamed behavior empowerment to purify their six
cognitive sensors and six sensory objects and repeat three times a mantra of request.

(3) Light-rays from the HUM at the Guru-deity's heart draw the disciples into the mouth of the
black mind face of the Guru-deity. They melt and through his vajra-organ enter the lotus-womb of
the mother-consort, dissolving into voidness.

Within a state of voidness, from HUM, then a black vajra, the disciples arise as black Vajra
Mind, with three faces and six arms, embracing a yellow Lochana with three faces and six arms.

Lights from the HUM at the Guru-deity's heart bring back deep awareness beings, who merge with
the disciples as Vajra Mind.

The Guru-deity draws forth with light-rays from the HUM at his heart all the male and female
Buddhas and Bodhisattvas. He makes offerings to them and requests they give empowerment to his
disciples. They go into union, melt with the fire of affection, enter through the crown of his
head, pass through his vajra-organ, and in the form of Bodhichitta give empowerment to the
disciples in the lotus-womb of the mother.

The disciples are then emitted from the lotus-womb and take their places on seats inside the
eastern doorway of the ground-floor body-mandala level of the palace.

The Actual Tamed Behavior Empowerment

(1) The Guru-deity clears away interferences and purifies into voidness the disciples' six
cognitive sensors and six sensory objects, and the thumb ring.

Within a state of voidness, the disciples' six cognitive sensors and six sensory objects, and
the thumb ring are generated as the six male Bodhisattvas embracing the six female Bodhisattvas and
the six female Bodhisattvas embracing the six male Bodhisattvas. Each has three faces and six arms.
On their foreheads is a white OM, on their throats a red A:, at their hearts a black HUM, and at
their navels a yellow HO:.

(2) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the male and female Bodhisattvas of the thumb ring and the disciples' cognitive sensors
and sensory objects.

The male and female Bodhisattvas in the mandala give empowerment to the male and female
Bodhisattvas of the thumb ring, and each receives as a crown ornament the head of his or her
Buddha-family.

The Guru-deity makes offerings to the male and female Bodhisattvas of the thumb ring.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the thumb ring.

(3) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The twelve male and female Bodhisattvas in the mandala give the actual tamed behavior
empowerment by touching the thumb ring to the disciples' five places and then placing it to wear on
the disciples' right thumbs. The disciples experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(4) By being empowered in this way, the disciples' six cognitive sensors and six sensory objects
become the six male and six female Bodhisattvas. Light-rays from them bring forth replicas of the
twelve male and female Bodhisattvas from the mandala, who dissolve into the twelve male and female
Bodhisattvas in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the twelve male and female
Bodhisattvas that are the disciples' six cognitive sensors and six sensory objects.

An offering is made to the disciples.

(5) The tamed behavior empowerment is analogous to a child's first making enjoyable use of the
sensory objects through being aware of their nature. It washes away the stains of the six cognitive
sensors and six sensory objects. It places seeds on the mind-stream for the twelve male and female
Bodhisattvas and the actual attainments that depend on them. It gives the ability to achieve
positive potential equivalent to someone of the fifth Bodhisattva level of mind.


Name Empowerment

(1) The disciples offer a mandala requesting the name empowerment to purify their six action
organs and six activities, and repeat three times a mantra of request.

(2) The Guru-deity clears away interferences and purifies into voidness the disciples' six
action organs and six activities, and the bracelet.

Within a state of voidness, the disciples' six action organs and six activities, and the
bracelet are generated as the six male forceful deities embracing the six female forceful deities,
and the six female forceful deities embracing the six male forceful deities. Each has three faces
and six arms. On their foreheads is a white OM, on their throats a red A:, at their hearts a black
HUM, and at their navels a yellow HO:.

(3) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings who
merge with the six male and six female forceful deities of the bracelet and of the disciples' six
action organs and six activities.

The male and female forceful deities in the mandala give empowerment to the male and female
forceful deities of the bracelet, and each receives as a crown ornament the head of his or her
Buddha-family.

The Guru-deity makes offerings to the male and female forceful deities of the bracelet.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the bracelet.

(4) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The six male and six female forceful deities in the mandala give the actual name empowerment by
touching the bracelet to the disciples' five places and then placing it to wear on the disciples'
two wrists. The disciples experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(5) The Guru-deity stands on the throne and exhibits the manner of the Buddha by taking the
corners of his robe in his left hand at his heart and holding his right hand in the fearless
gesture. By reciting the name of the Buddha-family with which they have connection, as determined
by previously offering the flower to the mandala, he prophesies the form in which the disciples
will become Buddhas.

(6) By being empowered in this way and by this prophecy, the disciples' six action organs and
six activities become the six male and six female forceful deities. Light-rays from them bring
forth replicas of the six male and six female forceful deities from the mandala, who dissolve into
the six male and six female forceful deities in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the six male and six female forceful
deities that are the disciples' six action organs and six activities.

An offering is made to the disciples.

(7) The name empowerment is analogous to naming a child. It washes away the stains of the six
action organs and six activities. It gives the ability to overcome the four demonic forces (Skt. 
mara) with the four immeasurable attitudes. It places seeds on the mind-stream for the six
male and six female forceful deities and the actual attainments that depend on them. It gives the
ability to achieve positive potential equivalent to someone of the sixth Bodhisattva level of
mind.

(8) The two empowerments received facing the black mind face purify the stains of the mind drop
and plant the seeds for attaining vajra mind.


Subsequent Permission Empowerment

Inner Empowerment as Vajra Deep Awareness

(1) The Guru-deity leads the disciples to circumambulate clockwise to the western doorway so
that they face the yellow deep awareness face.

(2) The disciples offer a mandala requesting the subsequent permission empowerment to purify
their deep awareness aggregate and consciousness element, and repeat three times a mantra of
request. Both the deep awareness aggregate and the consciousness element refer to the primordial
mind of clear light.

(3) Light-rays from the HUM at the Guru-deity's heart draw the disciples into the mouth of the
yellow deep awareness face of the Guru-deity. They melt and through his vajra-organ enter the
lotus-womb of the mother-consort, dissolving into voidness.

Within a state of voidness, from HO, then a yellow wheel, the disciples arise as yellow Vajra
Deep Awareness, with three faces and six arms, embracing a black Tara with three faces and six
arms.

Lights from the HUM at the Guru-deity's heart bring back deep awareness beings, who merge with
the disciples as Vajra Deep Awareness.

The Guru-deity draws forth with light-rays from the HUM at his heart all the male and female
Buddhas and Bodhisattvas. He makes offerings to them and requests they give empowerment to his
disciples. They go into union, melt with the fire of affection, enter through the crown of his
head, pass through his vajra-organ, and in the form of Bodhichitta give empowerment to the
disciples in the lotus-womb of the mother.

The disciples are then emitted from the lotus-womb and take their places on seats inside the
western doorway of the ground-floor body-mandala level of the palace.

Actual Subsequent Permission Empowerment

(1) The Guru-deity clears away interferences and purifies into voidness the disciples' deep
awareness aggregate and consciousness element, and the insignias of the five Buddha-families.

Within a state of voidness, the disciples' deep awareness aggregate and consciousness element,
and the insignias are generated as blue Vajrasattva embracing green Vajradhatu Ishvari and blue
Prajnaparamita embracing green Akshobhya, each having three faces and six arms. On their foreheads
is a white OM, on their throats a red A:, at their hearts a black HUM, and at their navels a yellow
HO:.

(2) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the Vajrasattva and Prajnaparamita couples of the five insignias and of the disciples'
deep awareness aggregate and consciousness element.

The Vajrasattva and Prajnaparamita couples in the mandala give empowerment to the Vajrasattva
and Prajnaparamita couples of the insignias, and each receives as a crown ornament the head of his
or her Buddha-family.

The Guru-deity makes offerings to the Vajrasattva and Prajnaparamita couples of the
insignias.

They go into union and, with the fire of affection, melt into Bodhichitta and transform back
into the five insignias.

(3) From the HUM in the Guru-deity's heart, lights bring back the male and female Buddha and
Bodhisattva empowering deities.

He makes offerings to them and requests them to give empowerment to his disciples. They agree.
Some recite auspicious verses, others toss flowers, forceful ones chase away interferences.

The Vajrasattva and Prajnaparamita couples in the mandala give the actual subsequent permission
empowerment by touching all five insignias together to the disciples' five places and then giving
the insignia to the disciples to hold. The disciples experience great bliss and voidness.

A concluding water empowerment is given with the water from the conch as before.

(4) By being empowered in this way, the disciples' deep awareness aggregate and consciousness
element become Vajrasattva and Prajnaparamita couples. Light-rays from them bring forth replicas of
the Vajrasattva and Prajnaparamita couples from the mandala, who dissolve into the Vajrasattva and
Prajnaparamita couples in the disciples' bodies.

The empowering deities are also drawn in and dissolve into the Vajrasattva and Prajnaparamita
couples that are the disciples' deep awareness aggregate and consciousness element.

An offering is made to the disciples.

(5) From BHRUM comes a wheel, which is placed on the disciples' seats before them.

From A: comes a conch, which the disciples are given to hold in their right hands.

From A: comes a bell, which the disciples are given to hold and to ring in their left hands.

The disciples repeat after the Guru-deity the following verses reaffirming their commitments to
wisdom and method, ringing the bell after each verse:

"All have the nature of space, and space also has no nature (of inherent existence). Therefore,
through the yoga of equality with space, the supreme of all is clear in equality. From this time
today of generating an intention, then having become completely filled from the conch of Dharma, I
shall turn the wheel of Dharma. In order to help all sentient beings in all worlds in all ways, I
shall turn the wheel of Dharma in accordance with how various beings are to be tamed. I shall now
bring about the welfare of sentient beings through (the Dharma) having the essential nature of
wisdom and method, supreme like a wish-granting gem, without discouragement and free from
doubts."

The disciples prostrate and say "I will do as you say, my Lord."


The Four Branch Parts of What Are Appended

Giving the Mantras

The Guru-deity requests to be able to give the mantras, and the disciples repeat a request for
the mantras,

"O Buddhas, I will take hold of them, please take heed of me."

The disciples visualize themselves instantaneously arising in the form of a full blue
Kalachakra, with four faces, twenty-four arms, and two legs, embracing yellow Vishvamata, with four
faces, eight arms and two legs.

The disciples repeat the mantras three times. With the first repetition, a replica of the mantra
at the Guru-deity's heart emerges from his heart, goes out his mouth, enters the disciples' mouths,
and settles around a black syllable HUM at the disciples' hearts. With the second repetition, the
mantra becomes undifferentiated from the mantra at the disciples' hearts. With the third, it
becomes firm.

The mantras are


	the heart mantra: OM A: HUM HO: HAM KSHA: MALAWARAYA HUM PHAT,

	the near hearts mantra: OM HRANG HRING HRIRING HRUNG HRILING HRA: SVAHA,

	the root mantra: OM SHRI KALACHAKRA HUM HUM PHAT.



Giving the Eye Medicine

The disciples visualize on each of their two main eyes a black PRAM.

Butter is smeared on their eyes with a golden eye-spoon and they imagine that like having a
cataract removed, their dimness of unawareness is removed and they gain eyes of deep awareness to
have a conceptual awareness of voidness.

Giving a Mirror

From an A: arises a mirror.

The Guru-deity shows this to the disciples, reciting verses that everything, including the
Kalachakra at their hearts (their clear light subtlest minds and subtlest winds) are like
illusions, like reflections in a mirror. This is to enable the disciples to gain the subsequent
realization of everything being like an illusion.

Giving a Bow and Arrow

From HO: arise a bow and arrows, to pierce through all interferences in the four directions and
on top and bottom, in order for the disciples to gain a nonconceptual straightforward perception of
voidness during total absorption.


Vajra-Guru Empowerment

(1) The Guru-deity clears away interferences and purifies into voidness the disciples and the
vajra and bell.

Within a state of voidness, the disciples and the vajra are generated as blue Vajrasattva and
the bell as blue Prajnaparamita, each having three faces and six arms, and none having a
consort-partner. On their foreheads is a white OM, on their throats a red A:, at their hearts a
black HUM, and at their navels a yellow HO:.

(2) From the HUM at the Guru-deity's heart, light-rays bring back the deep awareness beings, who
merge with the two Vajrasattvas of the disciple and the vajra, and with the Prajnaparamita of the
bell.

The five female Buddhas in the mandala give empowerment to the Vajrasattva of the vajra and the
Prajnaparamita of the bell, and each receives as a crown ornament the head of his or her
Buddha-family.

They melt into Bodhichitta and transform back into the vajra and bell.

(3) The disciples are given to hold in their right hands the vajra, representing the
nondiscordant (nondual) deep awareness of the mind of the Buddhas, inseparable from voidness. This
gives the close bond of mind.

They are given to hold in their left hands the bell, representing the proclamation of voidness.
The disciples ring the bell and recite,

"Recurring existence (samsara) is naturally pure. Through this reality, one separates from recurring existence.
Through possessing a mind of natural purity, excellent existence will be made."

This gives the close bond of speech.

The disciples think how they are an aspect of awareness, namely of the deep awareness of
inseparable bliss and voidness, appearing as the body of a Vajrasattva. This is the great sealing
mudra (mahamudra) of the body of a deity, and gives the close bond of body. The disciples cross
their arms, holding vajra and bell, while thinking this and experiencing great bliss and
voidness.

(4) A concluding water empowerment is given with the water from the conch as before. The
disciples receive as a crown ornament an Akshobhya.

Offerings are made to the disciples.


Showing the Pure Measures of the Dharma

Showing the Explicit Suggestive and Implicit Suggested Meanings of the Purity of the Close
Bonds

The Guru-deity explains,

"Those of the vajra family definitely should take life; those of the sword should speak untrue
words. Those of the jewel should steal others' wealth; those of the lotus family should steal
others' spouses. Those of the wheel should make use of intoxicants, the (five) Buddha-lamps, and
all good objects. Those of the cleaver should not think badly of the space-lotus of any woman,
those of low type and so forth. You should give this body as well as wealth for the sake of
sentient beings; you should not selfishly keep it. O child of a good family, the Buddha said that
through this, you will become a Buddha, and otherwise you will not, even over countless eons."

[See: 
The
Uncommon Bonding Practices for the Buddha Families.]

Summarizing the Empowerments Received

(1) The subsequent permission empowerment received facing the yellow deep awareness face is
analogous to a child being taught to read by its father. This empowerment and what is appended to
it, the vajra-Guru empowerment and so on, purify the stains of the deep awareness drop and give the
ability to achieve positive potential equivalent to someone of the seventh Bodhisattva level of
mind.

(2) All seven empowerments, given from a powdered sand mandala, are called water empowerments
since each is followed by a cleansing action with water to purify negative potentials. They empower
the disciples to meditate on the path of the generation stage (bskyed-rim) and to achieve the final actual attainments of the State Beneath Nothing Else
(' 
Og-min, Skt. 
Akanishta). The disciples become tantric laypersons (dge-bsnyen) and, if they at least keep all the vows for seven lifetimes, they can at
minimum become a lord of the seventh Bodhisattva level of mind.

The disciples cross their arms and repeat a mantra, feeling the pride of all this.


Understanding the Time When the Empowerment Has Been Received

The Guru-deity explains the time with all calendrical and astrological references.


The Advice to Stop Any Root Downfalls

The Guru-deity explains that if disciples commit a downfall by breaking any of the fourteen root
tantric vows, and they have only received these seven empowerments, they must repeat 36,000 times
the mantra of the deity on which the flower fell. If they have also received the higher
empowerments, they must in addition do certain actions for special accumulation of positive
potential. In any case, to restore the vows, they must reenter this mandala and take once more the
seven empowerments of entering like an infant.

The Guru-deity then explains the fourteen root downfalls.

[See: 
The
Kalachakra Root Tantric Vows.]

The disciples repeat three times, "I shall do all that the principal deity has advised."


Concluding Procedures

(1) The Guru-deity recites verses of celebration.

(2) The disciples offer a mandala of thanksgiving
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